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 Though fleeting at best, great sensations convert 

all life corrupting dissonance into life defining consonance. 

They could trigger from a musical composition, a 

wonderful fragrance, or a panoramic landscape. They keep 

their foothold in our memories because of their subtle 

ability to resonate in the human soul. Sometimes, they 

develop prominence in our memories, so much so, that 

we hinge considerable positivity upon their recollection, 

overloading any and all ‘hindsight-bliss-receptors.’ 

However, when thinking back on it, we develop tremors 

of guilt for casting nostalgic importance onto such non-

spiritual experiences.

 Is it right to feel convicted about this? What if our 

inner theologian is correct in telling us that our terrestrial 

appreciations do not directly glorify the God of the Bible? 

Would this mean they are some sort of sinful dissension? 

After all, would this not be grounding happiness in creation 

instead of God? What basis do we have for feeling justified 

in this enjoyment? There was no worship band, retreat 

camp, edgy youth pastor, ancient biblical culture, or, 

for that matter, any ‘God related experience.’ Instead, it 

may have been the childhood anticipation of Christmas 

morning, the excitement of a high school football game, 

or the occasion when she/he finally talked to you. Can we 

rest easy when our enjoyment is not defined by a narrow 

Christian subculture?

 In response, we must start with the premise 

that God created everything not just “good,” but “very 

good.”1  Even things supposedly “corrupted” maintain the 

capacity for the goodness inherent in their original state.2  

From where, however, is this initial goodness derived? If 

this goodness stems from God, does this mean that the 

goodness of creation emanates from God’s Being? As we 

will find, Christians influenced by Neo-Platonism thought 

this was a viable answer.

  John of Damascus discussed God as contemplating 

“all things according to their existence, formulating them 

in His mind,” where “each being received its existence … 

according to His eternal thought.”3  Pseudo-Dionysius 

agrees in stating that God’s will determined and created 

all things.4  Origen posited God’s Wisdom as the entity 

suspending all things in existence.5  All of these ideas stem 

from the Eastern tradition, a tradition that equated God’s 

‘will’ with the ‘Divine Energies.’6  These energies are 

uncreated emanations possessing the essence of God while 

being void of the substance of God,7  and are the conduit 

through which God becomes communicable to man.8  In 

short, the Eastern Fathers saw creation’s goodness as the 

manifestation of God’s cognition and essence through the 

Divine Energies.  

 Centuries later, we see the often overlooked 

Anselm of Canterbury, in his Monologion, crafting his 

ideas into grandiose meditations. After thoroughly 

demonstrating creation’s dependency on a sole Source, 

Anselm finds himself explaining the Source’s process of 

creation. Here, he implements a vestige of Eastern thought, 

where the Maker’s cognition dictates creation’s formation: 

“… a maker makes something rationally if, and only if, 

there is already something there in his reasoning – as a sort 

of exemplar. (Or perhaps terms like ‘form,’ ‘likeness,’ or 

‘rule’ are more appropriate.) The following is then clear: 

before all things existed, the manner, features, and fact of
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 their future existence already existed in the reasoning of 

the supreme nature.”9  He is saying that the Maker creates 

by eternally contemplating His future creations. He likens 

this to how a craftsman conceives what he will make, 

projects an image in his mind, and creates it.10  

 Although he preceded Anselm, Augustine of 

Hippo formulated a small difference to Eastern thought. 

He agreed with them that “creatures are not their own 

perfections”, but disagreed in that they “have their 

perfections through participation in the immutable 

perfections of the divine being.”11  His approach differs 

from the East in that the perfections are not contained in 

God’s will (or mind) alone, but rather in God Himself.

 Medieval theologian Thomas Aquinas extracts 

Augustine’s idea and synthesizes it with an idea of Pseudo-

Dionysius. He quotes Dionysius as saying: “God in His one 

essence presupposes all things.”12  Despite what Dionysius 

meant by this, Aquinas injects the idea into his Aristotelian 

schema: “Since… God is the first effective cause of all 

things, the perfections of all things must pre-exist in God 

in a more eminent way.”13  

 In perpetuating this idea, it must be noted that 

it is distinct from any pantheistic category. It maintains 

God as existing apart from creation and does not assert 

that creation is an appendage of God’s anatomy. Its main 

concern is with the source of good, and seeing how God 

is the only source of good,14  from where else could 

creation’s goodness derive? In echoing Anselm, God, in 

His creative process, could not tap into a ‘wellspring of 

goodness’ because that would imply a foreign source on 

which God depends, exposing God as non-transcendent. 

Why, however, should we adopt Aquinas’ approach instead 

of the Easterners’ approach? Why should we believe that 

perfections exist in God Himself instead of His mental 

functions? 

 The problem with perfection-in-cognition is 

that it lends itself to the compartmentalization of God’s 

ontology. Biblically, we can refer to God’s attributes in 

anthropomorphic terms (ascribing human characteristics 

to non-human things) like will or mind. This is because the 

Bible prioritizes revealing God’s relational nature first and 

His incommunicable attributes second. He saw it fit to 

use human terms to describe Himself so we can partake 

in relation with Him. At the same time, He maintained his 

transcendence: “’For my thoughts are not your thoughts, 

nor are your ways My ways,’ declares the LORD. ‘For 

as the heavens are higher than the earth, so are My 

ways higher than your ways and My thoughts than your 

thoughts.’”15  Because God is so beyond, there is no way He 

has eyes, ears, or hands, despite the fact that He describes 

Himself as having them.16 Other verses on transcendence 

are the reason for establishing anthropomorphic language 

in the first place.17  (Paradoxically, this means God uses 

anthropomorphic language to describe His transcendence, 

but that is a later discussion.)   

 Therefore, implementing anthropomorphic 

concepts like will and mind into the heavy realm of 

metaphysics can only lead to the divisibility of God. Using 

any method of measurement against God’s composition 

automatically assumes God’s finitude, and dividing His 

Being into will, mind, or forethought does just that. It 

integrates revelation-oriented-language with philosophical 

methods, ensuing in unneeded friction. With this at 

hand, we must keep a safe distance from fusing these two 

paradigms. Delegating attributes into divine compartments 

meshes two mindsets that should not go together, for they 

have different intents. As a result, we must assume that the 

perfections of things in this world pre-exist in God’s Being 

instead of His cognition alone. 

 With this as a foundation, we can return to where 

we left off at Aquinas. What does it mean for the
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perfections of things to pre-exist in God? Let us start 

from our perspective and work our way up. Anselm makes 

reference to what we will label the ‘Intuitional Measuring 

Stick.’ He discusses how our comparisons between things 

are based in an innate sense of what the Supreme standard 

is.18  If we compare the greatness of one thing to something 

else, then there must be an ingrained sense of what the 

greatest thing is. For without a supreme thing to compare 

everything to, there is an infinite regression of great things 

– entailing the non-existence of a ‘goodness-hierarchy.’ 

When we compare anything, we unknowingly declare an 

Ultimate Good. 

 Now, if the characteristics of a mountain (i.e. 

its magnitude, geological structure, summit, etc.) are 

contributors to the mountain’s goodness, then their 

qualities register on the Intuitional Measuring Stick, in-so-

doing, showing that they are lesser forms of an ultimate 

perfection. Ultimately, those good characteristics must 

exist in God for He is the Supreme Good. As a result, all 

creation is the coalescence of God Himself, resonating His 

essence. Having all of this said, how does this idea translate 

to the needs drawn at the beginning of this article? Can we 

enjoy creation while simultaneously glorifying God?

 Simply put, our enjoyment is indirectly enjoying God 

Himself. Enjoying the good things in creation is enjoying 

the expressions of God’s perfection. Think of snowfall, 

the sea, or machinery as facets of God’s perfection. They 

serve as the aroma of His glory. The most prominent 

memories in our archives are saturated with God’s 

shimmering perfection. We have been enjoying Him the 

entire time without even realizing it. We are but nodes of 

consciousness in awe of our surroundings, where the focus 

of our wonderment is only a glimpse of the Maker’s true 

glory. There is no guilt in enjoying the beautiful.  

Conviction should only arise when we divorce creation’s 

goodness from its Source, creating an idol instead of 

acknowledging it as a manifestation of His goodness.  It 

is not what you enjoy, but to whom you attribute the 

enjoyment. If we acknowledge these things for what 

they truly are, we will become far more amazed at what 

is beyond them. If we what we find here captivates us, 

our desire to see what lies behind our veiled perspective 

will only strengthen. Focusing too much on creation 

is, in fact, the unbelief in what this article proposes. A 

true internalization of this proposition will inspire awe 

in the Supreme Perfection, not distraction in diluted 

representations. 

     Let us admire the fact that God’s goodness transcends 

the often shallow subculture of American Christianity. His 

perfection permeates everything in existence where any 

good and righteous sensation is a reveling in the Creator’s 

imprints. He has encoded His divine goodness into the 

make-up of everything in existence. By internalizing this 

freeing truth, we will become even more compelled to 

worship Him in the atmosphere of His splendor. Let us 

keep our eyes on Him who is beyond any wonderment we 

have ever experienced.
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